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*'I receive, also, the holy Apostles, Prophets, and 
Martyrs, and I invoke them for supplication towards 
God, that by them — that is to say, by their mediation — 
the merciful God may be propitious to me, and remis- 
sion of my Bins may he made and given to me." " 

All Roman Catholics now confess that this letter was 
a shameless forgery, evident at first sight to any sensible 
person.* 

The Pope and his legates would hardly have relied 
alone on a transparent forgery if they could have shown 
the same thing in St. Basil's own Liturgy ; and, there- 
fore, we take this as proof that this prayer was put into 
St. Basil's Liturgy in later times. The learned Roman 
Catholic writer, Du Pin, in exposing this forgery, has 
an observation much to our purpose. This forged letter 
purposes to be a confession of faith, and Du Pin says — 
" He adds to this confession of faith the invocation of saints 
and worship of images. Who ever heard that these 
points were put into the confessions of faith of the first 
ages ?''' And just as little were these points put into 
the liturgies tbeu. 

For all these reasons, we consider this prayer to have 
been pat into St. Basil's Liturgy long after St. Basil's 
time. 

The modern printed Greek copies then introduce the 
following : — 

" Here the priest makes memorial of those whom he 
wishes, the living and the dead ; and for the living he 
says, ' For the salvation, visitation, and remission of sins 
of Thy servant, such an one.' But for the dead he says, 
" For the rest and remission of the soul of Thy servant 
Buch an one, make them to rest, O our God, in a place 
of light, where grief and sighing flee away."' 

Not a word of this was in St. Basils Liturjjy. There 
is not a word of it in the Syriae,' nor in the Greek of 
Isidore Pyromalis,* nor in any ancient Greek manu- 
script, nor in any of the earlier printed Greek editions. h 
It is found only in ihe/aj«r printed editions, and, there- 
fore, has no claim whatever to antiquity or authority. 

The prayers which follow in the Greek (Goar, p. 171) 
and in the Syriae (Renaudot, vol. ii., p. 550) are com- 
posed of general petitions, viz., for the universal Church: 
the whole episcopate, the presbyters, and deacons; 
those in virginity and solitude ; those who remember the 
poor ; for those who bring offerings ; for the people 
present, and those absent with just cause ; for kings, that 
we may lead a quiet and peaceable life ; for deliverance 
from all dangers ; for the weather and fruits of the earth ; 
for widows, children, captives, sick persons ; those who 
travel by land or by water ; those who wander in error, 
&c., &c. 

These prayers in arrangement and matter differ widely 
in the Greek and in the Syriae ; and in the Greek copy 
of Isidore Pyromalis the greater part is wholly omitted. 1 
Yet there is a substantial agreement in much of the sub- 
stance of these prayers, and often in the words ; and 
both the Greek and Syriae have a general resemblance 
to the prayers in the Liturgy in the Apostolic Constitu- 
tions. All churches seem to have used their liberty in 
adapting these prayers to their own peculiar wants. We 
do not doubt that some prayer like this was in the Li- 
turgy of St. Basil, though we cannot now determine in 
what precise words or form. 

Then follow several prayers in the Syriae copy which 
are not found in any ancient or modern Greek copy of St. 
Basil's Liturgy. 

The first is as follows : — 1; Since Thou art Lord over 
life and death, surfer us to make mention also of those who 
from the beginning were pleasing to thee— Fathers and 
Patriarchs, Prophets, Apostles, John the Baptist, and the 
holy Mother of God, and finally of all the saints. And if 
Thou hast received them into places glorious and free from 
all matter, snd above all comparison, into the company of 
Thy saints, O Lord, grant that we may be companions of 
them in the church of the first-born," &c. 

This prayer is not in any Greek copy of St. Basil's 
Liturgy. We shall prove hereafter that the term " gene- 
trix Dei" or etoronog, did not occur in St. Basil's Liturgy. 
This prayer, therefore, is not St. Basil's. 

This prayer then goes on to state that the saints intercede 
for ns, and that we trust in their intercession (not that we 
invoke them), and asks God to be the " expiator of our 
sins, as well on account of their holy prayers, as on account 
of Thy holy name which is called upon us." 

This, too, is not in any Greek copy of St. Basil's Liturgy. 

The next prayer is for those who are dead, and for the 

orthodox succe-s rs of St. Peter and St. James. This 

prayer, too, is not in any Greek copy of St. Basil's 

Liturgy. 

Then follows a prayer for the martyrs, and that by their 
prayers the unity of the Church may bo restored. 

This, too, is not in any Greek copy of St. Basil's 
Liturgy. 

Then follows a prayer for all the clergy who are dead, 
and for all those living iu perpetual celibacy. 
This, too, is not in any Greek copy. 
Then follows a prayer for alt who are dead, without any 

* Labbe and Cossart, Cod. Gen. vol. Til, p. 110, and p. 263. 

* See Du Ptn, Ecc. Hist. VOL i., p. 2J9. Ed. Dublin, 1713. 
"Same referenced. 

' Renaudot, vol 2, p. 550. 

* Goar, p. 183. 

* Goar.p. 17?, note B. 
' Goar, p. 183. 



distinction as to whether they died in the faith or not, and 
that God would transfer them all from "the dread 
abodes of torture into the tabernacles of HghV' This, 
too, is not in any Greek copy of St. Basil's Liturgy ; and 
it cannot be supposed that St Basil would have intro- 
duced a prayer which goes the full length of the heresy of 
Origen. 

Then follows another prayer, that God would admit the 
saints as our intercessors. 

None of these prayers occur in any Greek copy of St. 
Basil's Liturgy. All these prayers are clearly additions 
made by the Syrian bishops after St. Basil's Liturgy was 
translated into Syriae. Having disposed of these inter- 
polations, we now come again to a part in which the Greek 
and Syriae copies agree, and which we, therefore, do not 
doubt to have been in St. Basil's Liturgy 1 . 

And grant to us with one mouth and one heart to 
glorify and celebrate the all-honoured and majestic 
name of Thee, the Father, Son, and Holy Spirit, now and 
for ever, &c. 

And the mercies of the great God, and our Saviour, 
Jesus Christ, be with ns all. 

(The Priest.) O, our God, the God of Salvation, do Thou 
teach us worthily to praise Thee for the benefits which 
Thou hast done and doest to us." 

Thou, O, oub God, who hast received these gifts, 1 

CLEANSE US FROM ALL FTLTHINESS OF THE FLESH AND 

spirit, and teach us to perfect the work of holiness in the 
fear of Thee ; that, receiving a portion of Thy sanctifica- 
tion, in the pure witness of our conscience, we may be 
united in the holy body and blood of Thy Christ, and 
receiving them worthily, may have Christ dwelling in 
our hearts, and may become a temple of the Holy 
Spirit. Even so, our God ; and make none of us 
guilty of these Thy venerable and celestialmysteries, nor 
sick in body or mind from receiving these unworthily. 
But grant to us until our last breath 

worthily to receive the hope of Thy sanctifications for a support 
on our journey to eternal life, for an acceptable defence at the 
j adgmen t-seat of Thy Christ, that we also, with all the saints who, 
from the beginning, were pleasing to Thee, may be partakers of 
Thy eternal good things, which Thou hast prepared for those 
who love Thee, Lord. 

A few short sentences follow here in the Greek. These 
aro not in the Syriae copies, and a3 they contain nothing 
important we omit them. 

The conclusion of this prayer, which wo have printed 
in small type, is from the Greek copies. In the Syriae 
copies it stands as follows — " To please Thee, and to be 
counted worthy to receive the salutary sacraments of our 
Lord and Redeemer, Jesus Christ, nor unworthy to be 
expiated by the holy body and blood, but fit to receive 
them, by which, being by them strengthened, cleansed, 
and perfected, we may be able worthily to beseech 
Thee, &c." 

The Lord's Prayer here follows in all copies. 

A prayer against trials and temptations hero follows in 
the Syriae ; this is not in the Greek. 

Then follows, "Peace be with you," &c. 

(ThePriest.) Sovereign Lord, the Fatherof Mercies and 
God of all comfort, bless those who havebowed their heads to 
Thee, sanctify, keep, defend, confirm them, withdraw them 
from all evil, fit them for every good work, and count 
them worthy without blame to be partakers of these Thy 
imrnacuiate and life-giving mysteries for the remission of 
sins, for the communion of the spirit 

By the grace and mercies and loving kindness of Thy 
only begotten Son, with whom Thou art blessed, with Thy 
holy and good and life-giving Spirit, now, and for ever, 
&c.» 

The following prayer is not in the Syriae copies. 

(The Priest.) Attend, Lord Jesus Christour God, from Thy 
holy habitation, and from the throne of the glory of Thy 
kingdom, and come to sanctify- us, who sittcst above with the 
Father, and art invisibly present here with us, and deign with 
Thy powerful hand to give to us of Thy- immaculate body 
and 17 ly precious blood, and through us to all this people. 

The Syriae here repeats again, " Peace bo with yon, 
&c.," the'Greek does not. We give what both copies agree 
in. 

(The Priest.) Holy things to Holy persons. 

(The People.) One Holy Father ; one Holy Son ; one 
Holy and life-giving Spirit. Glory be to the Father, &c. 

All then communicate. 



A prayer of thanksgiving then follows ; but this prayer 
differs in the Greek and Syriae, and can hardly- be consfe 
dered as St. Basil's. 

The Greek then has, " Go in peace.'' 

We take this to be the conclusion of St. Basil's Liturgy. 
For, although another prayer follows in the Greek and in 
the Syriae, yet the difference is so great that they could 
not have been taken from the Bame Liturgy. 



* In the Syriae this praytr begins thus: '* Blessed art Thou, O Lord, 
who Ollest the heaven and eartb with Thy (lory, who bast now per 
muted us to use the memorial of Thy Holy Testament, and to perform 
this venerable and bWodlcss sacrifice." What we have Riven in small 
type in the text Is from the Gr-.-ek copy; and as all the ancient Greek 
manuscripts agree in this, we conceive it to be more genuine than the 
Syriae. 
1 The Syriae copy here has, "Who sanctified these sacraments.* 1 
"This prayer is slightly altered in the Syriae, but not so as to re- 
quire particular notice. 



THE CHURCH. 
(Continued from page 16 ) 

§ 7. THE MEMBERS OF THE CHURCH. THE VISIBLE AND 
THE INVISIBLE CHURCH. 

In our February number we showed that, according 
to the doctrine of the Church of England, the Church is 
a visible society instituted by Christ Himself, for the 
carrying on of His kingdom upon earth to the end of 
time : and we pointed out, more particularly, some of the 
important consequences resulting from the social char- 
acter of the Church. So fir there is no essential dis- 
tinction between us and Roman Catholics. We must 
now consider a little more clearly the nature of that social 
union which characterises the Church ; or, in other words, 
who are its members, properly so called. In order the 
better to determine this, it must be first observed that 
the word Church, in the definition given in our former 
paper (§ 3), is used, or may be taken, in two distinct 
though related senses ; the one special and restricted, 
the other general and comprehensive. In the restricted 
sense of the word Church, the definition applies to a 
particular or national Church, such as the Church of 
Alexandria, of Constantinople, of Rome, of England. In 
the general sense of the word Church, on the other hand, 
the definition applies to the whole visible Church, dis- 
persed throughout the world, the visible Catholic Church 
in the widest comprehension of the term. These two 
senses, though distiuct, arc, as we have said, related to 
each other. For the visible Catholic Church is nothing 
more than the aggregate of all the particular or national 
Churches which agree in the essential unities of one Lord, 
one Faith, one Baptism (Eph. iv., 5).* As, then, the 
nature of this aggregate is determined b, that of its com- 
ponent parts, we have only to inquire in what consists 
the essential constitution of any particular or national 
Church. Now, by the terms of our definition (§ 3), the 
following conditions ought to be fulfilled by any society 
claiming to belong to tiie Church : — 1st, Its members 
skovftd hold and pro/ens one common faith— that, viz., which 
our Lord and His .Apostles taught. 2nd, The pure Word 
of God should be preached amongst them by ministers 
duly commissioned to do so. 3rd, The Sacraments in- 
stituted by Christ should be duly administered in all 
things essential to the same The complete fulfilment of 
these conditions by each particular Church, and, therefore, 
by the whole aggregate, constitutes the ideal or perfect 
fy/>eofthovisibleChurch. But thisidJalhasperhapsnever, 
even in the days of the Apostles, been fully realised, and 
certainly has not been so for many ages. Indeed, the 
simple fact that the members of the visible Church are 
men — sinful, fallible, weak men — must of itself prevent 
the complete fulfilment of the conditions above stated by 
any single Church, to say nothing of all the Churches of 
Christendom. To confine ourselves to the first of the 
three conditions enumerated ; there is no Church, and, 
perhaps, never has been one, in which all the professing 
members are true believers (f deles), as the definition 
supposes. There are within the pale of every Church 
some, more or less, whose claim to be regarded as Chris- 
tians rests wholly on their having been baptised into the 
name of Christ ; who have no faith, in any proper sense 
of the word ; and whoso profession, therefore, is, at best, 
nominal, and perhaps false or hypocritical. And 
even in the case of the genuine disciples of Christ, their 
faith is more or less deficient in that depth or clearness 
or constancy which ought to characterise it. Thus, the 
ideal of the vi: ible Church is never actually realized in 
its very first condition. There are always to be found 
within its pale (admitted into it by the baptismal rite) 
dead and unfruitful members, or fruitful only in deeds of 
wickedness. These are the tares, the worthless 
fish, the dead branches, of which our Lord speaks 
in those well-known parables in which He pro- 
phetically describes the mixed nature of His kingdom 
upon earth. The existence of such wicked or worthless 
members within a Church does not destroy its character 
as a visible Christian society, so long as the true faith is 
held and professed, the pure Word preached, and the 
sacrament-; duly administered, amongst a portion of the 
community, however small. That portion is, properly 
speaking, the Church. The rest are in the Church, locally 
and externally, but they are not of it, truly and essentially. 
And what is true of a particular or national Church is true 
also of the Catholic Church. It includes within it3 pale 
good and bad, genuine and counterfeit believers, real 
and nominal Cliristians. But its essential characteristic* 
are to be determined solely with regard to the former 

a The reason why St Panldoesnot mention the other sacrament 
I among these essential unities is, probably, to be sought In the 
fundamental difference between the two sacraments. The one (bap- 
tism), from its initiatory character aod single celebration, Is, as it 
were, a seal of incorporation, and presents more clearly the idea »f 
unity; the other (the Euchirist) is a matured act of the already in- 
corporate, a «*l of union, rather than of actual oneness. 
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class of members. Its existence depends upon them, and 
its condition from age to age is ascertained by reference 
to them. 

From what has been said it is plain that each particu- 
lar visible Church, and, consequently, the universal 
visible Church, may be viewed under a two-fold aspect. 
First, it may be regarded in the aggregate, as composed 
of all those who have been baptized and make an ex- 
ternal profession of faith, Whether they act in accordance, 
with their profession or not. Secondly, it may be consi- 
dered in so far as the professing members are true 
believers, under the influence of the Spirit of God, united 
to Christ by a living faith, and to each other by the bonds 
of charity an J brotherly love. These two aspects of the 
Church correspond to the distinction intended by our Lord 
when He 6aid, "Many are called, but few are chosen." 
This double aspect of the Church was, long ago, clearly 
perceived and pointed out by Augustine. It was strongly 
insisted on by the Reformers, especially in Germany, at 
the epoch of the Reformation. But the terms which the 
Reformers made use of to express it were, unfortunately, such 
as to give occasion to-much misapprehension and consequent 
misrepresentation on the part of their opponents. The Re- 
formers gave to these two different aspects of the Church the 
appellations of the Visible and the Invisible Church re- 
spectively. This language was unhappy , because it seemed 
to imply that these were two distinct Churches, the mem- 
bers of the former being merely nominal believers, while 
those of the latter were true Christians ; and, therefore, 
that the members of the true Church were invisible to 
human eyes. Hence it was that Eckius and the other 
Romish divines of that day taunted the Reformers, with 
whom they were engaged in controversy, with maintaining 
the absurd and nnscriptural fiction of an invisible Church, 
distinct from and opposed to the visible ; an idea which 
they justly ridiculed as purely Utopian and imaginary. 
But what the Reformers really meant, and declared overand 
over again to be their meaning, was this, that the whole 
body of professing Christians might be considered nnder a 
twofold aspect, as above explained ; and that by " invisible'' 
it was intended merely to denote the internal graces of 
faith and hope, and the other gifts of the Spirit which 
the true believer enjoys, and which do not fall under the 
direct cognizance of human sense ; not that the persons 
who possess these graces and gifts are themselves ne- 
cessarily hidden from the sight ofc.men. In fact, the dis- 
tinction for which the Reformers really contended is so 
plain and unavoidable that it has been admitted by the 
highest Romish authorities. Thus, the Catechism of the 
Council of Trent, while strenuously maintaining that the 
Church in its idea consists both of the good and the evil, 
yet makes a difference between the living and the dead 
members of it ; and is far from denying that nnder the 
external form of Christian profession there exists an inner 
circle of those who are in vital communion with Christ : — 
" The good are those who are united to each other, not 
only by a common profession of faith and reception of the 
sacraments, but by the Spirit of grace and the bond of 
charity; of whom it is said, ' The Lord knoweth them that 
are His.* Men also may, by certain conjectures, form an 
opinion who they are that belong to the number of the 
truly pious, but they can by no means certainly know 
it.-* 1 * And Bellarmine, expressly adopting the statements 
of Augustine, observes that " The Church is a living 
system, composed of both soul and body — the sonl being 
the internal gifts of the Holy Spirit, faith, hope, charity, 
Ac. ; the body the external profession of faith, and com- 
mon use of the sacraments. Hence it takes place that 
some belong to both the soul and body of the Church, and 
are therefore united to Christ the Head both internally and 
externally ; and these belong to the Church in the highest 
and most perfect sense, for they are, as it" were, living 
members in the body ; though even among these some 
partake of life in a higher, and some in a lower degree. 
Others belong only to the soul, as catechumens, or ex- 
communicated persons, if (as may occur) they have faith 
and love. Others, lastly, are of the body only, such, 
vix:, as, while they have no inward grace, profess the 
faith, and are participators in the external communion 
of the sacraments.'" Mohler, the most celebrated Roman 
Catholic theologian of Germany, went still farther, and 
actually admitted the distinction between the invisible 
essence of the Church and its visible manifestation, thus 
furnishing a remarkable confirmation of the soundness of 
the views of the Reformers on this head. Mohler says,* 
" It is not to be doubted that Christ maintains His Church 
in vigour by means of those who live in faith, belong to 
Him in spirit, and hope for His appearing. These are, 
unquestionably, the true supporters of the visible Church. 
As for the wicked in the Church, the unbelievers and 
hypocrites, the dead members of Christ's body, they could 
not, for a single day, maintain the Church even in its 
visibility. As far as in them lies they divide it, and ex- 
pose it to contempt." 

Thus, the real point of distinction between the Church 
•f Rome and us upon this subject does not consist in our 
maintaining, and her denying, that the Church may be 
regarded from a twofold point of view, according as we 
make what is visible and what is invisible in it the sub- 
ject of consideration ; but in the relative importance and 



* Catechism ad laroch. ran. I., cap. * , Qo. tJ. 
« Bellarm. de EccL Mil. c 2. 
' Symbolik. a. 411. 



the relative positions which each party reapertiveW assigns 
to these two aspects of the Church. The difference is this : 
the Romanist, while he admits that there is, or ought 
to be, in the Church an interior life, not cognisable by 
human sense, yet regards this as a separable accident, and 
makes the essence of the Church to consist in what is ex- 
ternal and visible. We, Protestants, on the contrary, 
while admitting that visibility and external organization 
are inseparable properties of the Church, and proper- 
ties which are necessary in order to the due perfor- 
mance of the function* which God has assigned to ber 
in this- world, yet we make her essence to consist in 
what is spiritual and unseen, namely, the saving faith by 
which her members are vitally united to Christ, and the 
sanctifying influences of the Holy Spirit working in their 
hearts. The Romanist holds that to constitute a person a 
true member of the Church, and therefore of Christ Him- 
self, it suffices that he profess the Christian faith, partake 
outwardly of the sacraments, and be sabjeet to the juris- 
diction of the Bishop of Rome. The Protestant maintains 
that he only properly belongs to the Church who is in vital 
nnion with the Saviour by faith, and partakes of the quick- 
ening influences of the Spirit of God. " This," says Bel- 
larmine,' "is the distinction between our opinion and all 
others, that all others require internal virtues (>.«., the opera- 
tion of the Spirit in the heart) to constitute any person a 
member of the Church, and, therefore, make the true Church 
invisible ; we, on the contrary, believe indeed that all 
virtues — faith, hope, charity, &c. — are found in the Church; 
but we deny that any internal virtue is requisite in order 
to entitle a man to be called a member of the true Church, 
but only an external profession of faith, and that participa- 
tion of the sacraments which is perceptible by the senses." 
To sum up, then :— We ooree with the theologians of 
the Church of Rome that the Church is a divinely insti- 
tuted society ; that visibility and external organization are 
inseparable properties of this society ; that, as a general 
rule, those who would be saved must be members of the 
visible Church, and participate in the visible ordinances 
appointed by Christ ; that the visible Church is the instru- 
ment by which Christ teaches, educates, and perfects His 
own people, and extends His kingdom in the world. 
These truths, which Romish divines have so often adduced 
as peculiar to themselves, and incompatible with the doc- 
trines of Protestantism, are not only perfectly consistent 
with it, but are actually embodied in every orthodox Pro- 
testant confession. And, on the other hand, when Protes- 
tants are taunted with denying the existence of the Church, 
because they maintain, in the sense above explained, the 
distinction between the visible and the invisible Church ; — 
that is, in fact, assert the distinction between what is 
essential and what is accidental ; between what is exter- 
nal and what is internal ; between what is spiritual, and, 
so, invisible, and what is material and visible ; the simple 
answer is, that the highest Romish authorities themselves 
are obliged to acknowledge the soundness of the distinction 
in question ; though their system also compels them to be 
guilty of the gross inconsistency of making the essence of 
the Church to consist in what is external, material, and 
visible, instead of, as it truly does, in what is internal, 
spiritual, and invisible. Whence it follows that, according 
to their principles, the existing Church in every age 
possesses everything necessary to its true idea as a Church; 
whereas we, Protestants, are led by our principles to main- 
tain that the true ideal of the Church, its perfect type, 
never has been attained, and never can be whilst it con- 
tinues in its militant state here on earth. 

§ 8. THK NOTES OF THE VISIBLE CHURCH. 

By the Notes of the Church are meant those charac- 
teristic marks or properties whereby the Church is exter- 
nally recognised and distinguished from all other societies. 
Thesecharacteristic properties are enumerated in the defini- 
tions which we have given in our former article, §§2, 3, 4. 
They are, according to the Church of England, the pro- 
fession of the true Faith, the preaching of the pure Word, 
the due administration of the Sacraments, and (by impli- 
cation) the existence of a lawful Ministry. According to 
the Church of Rome, these characteristic marks are, the 
profession of the Christian Faith, the participation of the 
same Sacraments, the government of lawful Pastors, and 
the headship of the Bishop of Rome as Christ's Vicar on 
Earth. And yet most of the theologians of the Church of 
Rome, while they define the Church by these properties, 
strangely enough do not make them iheNotesof the Church, 
but assign other attributes not included in the definition. 
The Catechism of the Council of Trent enumerates as the 
Notes of the Church the four attributes predicated of it in 
the Constantinopolitan Creed — viz , unity, sanctity, catho- 
licity, apostolicity. Bellarmine expands these into fifteen, 
some of which we may have occasion to refer to more par- 
ticularly hereafter. At present we shall limit ourselves to 
showing why Protestants, in assigning the Notes of the 
visible Church, confine themselves to the properties enu- 
merated in their definition of the Church, aud how far they 
object to admitting as Notes, properly so called, the four 
attributes specified in the Creed. 

First, then, it appears from various passages of Scrip- 
ture that the characteristic marks by which the professing 
people of God are and must be distinguished are just those 
which are laid down in the Church of England definition 
viz., the possession of the pure Word and the use of the 



■ De Kccles. Mil. c. 2. 



Sacraments. We can only refer to a few of these passages, 
as specimens of the rest. As to the first Note, then— th« 
Word of God — we refer to the following passage*' :— 
Is. lix. 21 ; John viii. 31, x. 27, xlv. 23, xv. 8; Bora, 
i. 16; 1 Cor. iv. 15; 1 Pet. i. 23. With respect to 
the second Note, — the Sacraments, — consult John in. 
5; Eph. v. 26; Tit. Hi. 5; 1 Cor. x. IT. And' for 
both united, see Matt, xxviii. 19; Acts ii. 42. These 
passages are of themselves abundantly sufficient to show 
that every community of professing believers most have 
these marks, and that the possession of these marks dis- 
tinguishes the community to which they belong from every 
other kind of association. 

Secondly, the writings of the Fathers are full of 
passages in support of the Church of England's doctrine 
on this head. We will adduce a few of those which bear 
more particularly on the essential connection which 
exists between the Church and the true Faith or Word. 
Tertullian says — " Those are true Churches which hold 
what they have received from the Apostles ; . . but 
other Churches, which were not founded by Apostles, if 
they agree in the same faith, are to be considered, by 
reason of the affinity of the doctrine, as not less apos- 
tolical."' Ruffinus writes — " That is the holy Church 
in which there is one faith and one baptism, in which 
one God the Father is believed on, and one Lord Jesus 
Christ His Son, and one Holy Ghost."* Lactantius— 
" The only Catholic Church is that which retains true 
worship." 11 Chrysostom has the following remarkable 
passage, which we earnestly commend to the best atten- 
tion of our Roman Catholic readers — "What answer 
shall we give to the Gentiles? A Gentile man comes 
and says, I wish to become a Christian, but I am at a 
loss to know whom I ought to attach myself to ; there 
are many contests, seditions, and tumults amongst you : 
what doctrine am I to choose ? what am I to select? 
Each of the various parties says, I declare the truth. 
Which of them am I to believe? I am ignorant of the 
Scriptures, and the same pretences are made by all the 
conflicting parties. Truly," remarks Chry sostom, " this 
is much in our favour. For if we were to say we believe 
reasonings, you might justly be confused ; but if we say 
that we believe the Scriptures, and these are simple 
and true, it will be easy for you to judge. If any body 
agrees with them he is a Christian ; if any body strives 
against them he is far from this rule."' Jerome says— 
" The Church does not consist in walls, but in the truth 
of doctrines. The Church is there where the true 
faith is. "J And again— and we beg here also to call the 
attention of our Roman Catholic readers to the words — 
"The doctrine of the Church, which is the House of God, 
is found in the fulness of the Divine Books. What other 
life can there be without the knowledge of the Scriptures, 
whereby Christ Himself is known, who is the life of be- 
lievers ?" k The writings of Augustine are full of passages 
to the same effect. We take one or two of the first that 

present themselves : " The question between us and the 

Donatistsis — Where is the Church? What then are we 
to do? Are we to look for it in the words of Donatus, 
or in the words of its Head, our Lord Jesus Christ? I 
think that we ought to look for it in His words, who is 
the Truth and knows His own Body best, for He knowa 
who are His." 1 Again—" Let us hear uo longer, I say 
so and so, ITou say so and so ; but, the Lord says so and 
so. There are certainly books inspired by the Lord, 
whose authority both sides admit and believe and bow 
to ; there let us seek the Church, there let us discuss our 
cause.™ ... I am unwilling to demonstrate the 
Church by human proofs, but by the divine oracles." 

To these testimonies regardingt hesoundnessof our prin- 

1 " l!!as aunt vera EccIbsikb qua, tenent qaod ab Apostolis aqcepe- 
runt . . . alia; vera ecelesiae que Don sunt instituta? ab Apostolis, 
tamen si in eadem tide conspirent, non minus apostolus deputandts 
sunt propter consanguinitatem doctrines."— Tertull. de prasscr. adv. 
hser. cap. 21. 

* " Ea eat sancta Ecclesia in qua est una fides et unnm baptisma, in 
qua unus Deus creditor Pete£ et unua Domlnus Jesus Chrlstns 
Rhus (Jus, et nous Spiritns SaaWus."— Huff, in expos. Symb. 

h " Sola Catholica Ecetesia est qua verum cnltnui retinet "— Lack 
Dlv. Inst., lib. iv., cap. 30. 

' Ii ovv av sliroi/iev irpbc roue 'EXXqj/ac; Ipx'rat 
"EXXnv, Kai Xiyei Sri j}ov\opat ytrioBai Xoiariavof 
dXX oiic oXSa t'ivi wpovBiSuai. ftdxn irpoc ipiv jroXXi) 
eal o-rdoic - >roX»t 3opt>/3oe. wolov 'iXiofiai Soyua ; 
ri aipqo-o/iat; ««aovoc Xtytt 8r« iyui a\n$tiw. rivt 
wi&ib, utiSiv 8X»c titut iv rate ypaQatc ; raVitVoi 
ro avro 7rpoj8aXXovr««. wavv ye rouro virep tjuii><. tt 
usv yap Xoyurpotc. iXkyoufv irti9toBai, tUdruc. l9o- 
pv[iov, u o*e rate ypaQaig Xiyofiiv trtartviiv, avrat it 
airXat Kai aXijStlf, tvtoXov aoi to icptvopfvov. *1 tic 
IfEtvaic avuqxavii, otiroc. \Bt<rr\av6c. fi Ttc fid^irat, 
ovroc. voppta rov Kavovog rourov.— Horn. 83, In Act. Apos. 

J '* Ecetesia non in parietibus conaistit, aed in dogmatum veritate. 
Ece'eaia ibi est nbi noes vera est."— Hieron. in Psalcn cxxxiii. 

k " Doctrina Ecclesia,, qua, dumus Uei est, in iibrnrum reperitur 
plenitudine divinorum. Qua, alia potest esse vita sine sciemia scrip- 
lur>trum p"r quam Chriatus vaecognoscitur, qui eat vita credentlum." 
— Huron, procem. in Lam. Jer. 

1 " Inter nos et Dona&stifl qnawtio eat, ubinara sit Erclesia ? Qnia 
ergo fucturi sumua? In verbis Donati ea qua>rltur, an in verbis 
capitis sui Domini nottrl Ji.au Christi ? Pu o quod in illiua verbis 
earn qnsrere debeamns, qui Veritas est, et optime novit corpus suiim, 
novii tnirn qui aunt ejus." — August, de unit. Eceles. cap. a. 

ra " Non audiamua H*c dico, Hasc dicis, sed audiaraus, Hec dicit 
Dominna, Sunt certe libri dominici, quorum auctoritati utrtque con- 
sentimus, utrique credimua, utrique servitnus; ibi quseramus eccle- 
siam, ibi discuiiamus causa m nostram. Nolo humania duoomentia 
sed divinis oracuua eccledan demonstrare."— ItM. 
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ciples respecting the Notes of the Church we add, in the 
third place, the admission of our opponents themselves. 
Cardinal Hosiua writes — " It cannot be denied that sound 
doctrine and legitimate use of the sacraments are Notes 
of the Church."" Casmnder says — " The true Notes of 
the Church are the doctrine of the Gospel and the use 
of the sacraments." Stapleton makes the following 
important admission : — "It is by sound doctrine and the 
right use of the sacraments that the Church is known 
by the wise and spiritual, such as the masters and pastors 
of the Church; but by unskilful believers, and those who 
are children in faith, who are unable to judge of the 
doctrine, the Church is known by her external appear- 
ance, and the multitude of believers and pastors."" In 
other words, the Church of England Notes are the es- 
sential and primary ones ; Bellarmine's the secondary 
and non-essential. Gregory of Vaientia also says — " We 
confess that the Church of Christ cannot want truth of 
doctrine or the legitimate use of the sacraments, and 
that where these are preserved, there is a true Church.' ' 
Lastly, Bellarmine's own definition of the Church proves 
our case. The properties enumerated in it are the pos- 
session of the Christian faith, the participation of the 
sacram nts, the government of legitimate pastors, and 
the headship of the Bishop of Rome. Now, the last of 
these constitutes the principal element in his Jijlh Note 
— Succession. Consequently, he ought, in order to be con- 
sistent with himself, lo reckon the first two also amongst 
his Notes. 

We must reserve for our next the remarks which we 
have to offer respecting the Article on the Church in the 
Constantinopolitan Creed. 



THE DUMB VILLAGE. 

CHAP. IX. 

Interviews between Father M. and the Rector became 
multiplied as circumstances permitted. The leading 
peculiarities of doctrine by which the Church of Rome 
has innovated on the faith of the early Christians, and 
opposed the teaching of the Bible, were the subjects of 
cann and earnest consideration. The truth on these 
matters Mr. U. was en *b.eJ to place in a clear and satis- 
factory light by constant adherence to his simple ami 
honest rule of lirst stating, with perfect distinctness, the 
doctrii.isof the Romish Church, as given by her own 
accredited formularies, and then contrasting them, as 
thus sti.tei', with the t.assiiges both frcm the Rible, and 
the ear y writers which she adduced as the grounds of 
receiving them. 

"I have ever found," he said, " that one of the most 
effectual las it-is the only just) wajs of disproving the 
peculiar tenets of this antagonist Church was, to exhibit 
them with perfect exactitude. My experience has 
ever been uniform. Wherever I have had opportunities 
of exiiuiii.iug these sul.j ets with my Roman Catholic 
friends I have always had reason to conclude that the 
foundation of i her belief in them was not the proofs put 
forward by their Church, but a reliance upon her infal- 
libility as the guarantee, not merely that these doctrines 
are really true, but, likew se, that all she says in support 
Oi tlieui is correct. 1 have always, 1 think, detected 
this extension of iufa.ll.bil ty, wh. rtby it is assumed, not 
only as ihe guarantee for the truth of her peculiar tenets, 
but also, as ilie authentication for all as-eitions which 
she makes in support of thetn. And ihis feeling the 
setnis to me to e. courage for thai very purpose. Le- 
cause when her doctrines are, first, explicitly stated, and 
Clearly understood, and then put side by side with those 
extracts winch are said to contain them, the latter really 
fail so short of doing so that the only altera .tive is, to 
eruick up tiie deficiencies of proof by the help of infalli- 
bility as the spjnsor for their valid ty. Pretty much m 
the .auic way as if one were tG urge the fact of the Queens 
lead on a bad coin as indisputable evidence of its good ties-. 

" lake an instance wliieii will exhii.it this — that great 
doctrine of Hie Church of Rome, the sacrifice of the 
mass. I know of no hetter pre.iuiinary to its refutation 
than its statement. Because from hence it will appear, 
that the real account of it is, not that it has the slightest 
foundation in anything bearing any resemblance to it in 
the Bible, nor that it, or anything like it, has been 
alleged by any one ecclesiastical writer of the primitive 
Church, but because it is, in its present shape, the sedi- 
mentary deposit which the ingenuity of the Church of 
Rome, bent on the exaltation of her priesthood, has ex- 
cogitated as the residuum of her devices to escape the 
power of the argument in the Kpistle to the Hebrews, 
namely, that repetition of sacrifices is the evidence of 
their inefficiency. It is a doctrine not arising from the 
Bible, or to be found in the records of Catholic antiquity, 
but originating in efforts to escape the difllculties of 
reconciling the Apostle's reasoning with her hierarchical 
innovations. 

Sanam doctrinal et l?gitinaam sacram?ncoruin uana ecclesise 
notaa i ewe neifari nan potest.— Hon. Conf. Petriemr. Gap SO. 

. Notes Ecclos.a saut doctrina Evaiigelii at uaus sacranrnto- 
'unij— Caiaand. Consult. Art. vli. 

" S,c ecclesia tbrmi a mpiemlbuj qntdem et (•irltau'lbm tpils 
quales sunt Lccleais magluri et pasture?, coftnoiMritur per ganam doc ' 
trinam et rectum eacramentoruro usum: *b imperitla autent Sdeliboa 
" fawnlte in Dde, j)ul de oocirin* i,«a jndicare non poa an', per 
eiternam racism et. maltiladinedi popnloruin credentium atqae uas- 
toram"— stapleton, In ml. prtn. fid. Contr. 1. a. 4. Art. S. 

1 •> Hoa Uu-rnnr neqox rerttate doctrinal Deque legitimo aaerames. 
lorum uta ecdetiam Uiriiti carere ooue.' — Disp. I. q. 1. } la. 



" I conceive the best method of proving this is, by 
simply stating the doctrine in all its exactitude. If, for 
the sake of exalting her ministry, by upholding it to be 
a sacrificing priesthood, the Church of Rome maintains 
that they offer to God the literal body and blood of the 
Lord Jesus, she does, in order to reconcile such a state- 
ment with St. Paul's, affirm that he speaks only of sacri- 
fices of bloodshedding, but that her doctrine is this — It is 
true the body of the Lord is materially or corporally 
present (though how a body can be corporally present, 
divested of all these properties which constitute our 
idea of body, it is for those who required the evasion to 
explain the contradiction) ; it is also true that the blood 
of Christ is literally present. The sacrifice of the mass 
is, indeed, the same sacrifice with that on the cross, dif- 
fering only in the manner of offering, i a., Christ is truly 
present with blood, yet he is unbloodily offered. — If this 
be, as she asserts, the distinction, it only remains to ask, 
what occasioned it? Christ is offered as a sacrifice with 
his blood, yet he is offered in an unbloody manner. The 
blood is presented in or with the sacrifice, which is that 
of the cross repeated : the mode of presentation differs, 
though that which is presented is the same. Is this 
distinction made because it is true, or because it is con- 
venient? Is it to be found, as thus slated, in the Bihlc, 
or in early Christian writers ? No ; nor, 1 say, anything 
resembling it. Then let us first state this doctrine truly ; 
let us, then, in the second place, compare it, as it is, 
with the passages alleged to contain it, and we shall 
very soon see that the true account of its introduction is, 
as 1 have said, the difficulty of accommodating the pre- 
tensions of her priesthood to the declarations of St. Paul." 
It was in this way that Mr. R. proceeded in dealing 
witli the doctrines, one after the other, of the Church of 
Rome, stating them in the words of that Church, then 
contracting them with the proofs which she adduces ; 
never once deviating from this honest and successful 
mode of procedure ; carefully pointing ont, as he went 
along, the manifest shortcoming of these proofs, and occa- 
sionally, as he saw it expedient, showing, by other ex- 
1 1 acts from the same Fathers, that they could not have 
held the doctrines imputed to them by llomish contro 
versia ists without such grievous contradictions and in- 
accuracy as to render their testimony utterly worthless. 
" I think 1 have now," he said in ihe end, " made 
good, by along induction, my lirst asseition, that the 
defence, both biblical and patristic, which the Ghurch of 
Rome makes for her peculiar doctrines is a compound 
of two common and unworthy sophisms (you remember 
our good old logical names) (1 ) ignoratio elenchi and (2) 
petitio principiu For, either she covertly assumes doc- 
trines where she is required to prove them, or she estab- 
lishes something else, in reality very different, which 
she hopes may be mistaken for them. She cither begs 
the question, or shows she ought to be Protestant when 
trying to show she is Catholic. And the reason why 
the fallacy of such a defence does not become apparent, 
at least to those who, on any other subject, are capable 
of distinguishing between good and bad proofs, is, that 
in this particular case, they approach the question, having 
already pr judged it. Supplementing ever, because 
of their belie! in the infall uility of tneir Church, the 
failure of evidence by the force of authority.'' 

Father M. had, as we have already mentioned, been 
greatly touched • y the kindly and seasonable sympathy 
of the Rector. But during their conferences admiration 
and res|iect were added to gratitude, lie n.-w saw in 
Mr. R a man who gave in almost every sentence ho 
uttered, evidence of thorough honesty in ascertaining 
Komish doctrines ; thorough convict ion ol their unsound 
ness. and singular skill in exposing them. Prepared, 
as he had undoubtedly been, from his own inquiries, to 
find much error and exaggeration in Ilia former creed, it 
was new, and, certainly, at first startling, to hear it as- 
serted by one who. plainly, was not a man to venture 
hazardous allegations, that the eh ar statement of Ko- 
mish doctrines was one of the best provisions towards 
their refuta ion. Accustomed as he was to hear, und 
having, as he knew, some reason to believe, that Pro- 
testant controversialists but too often took their notions 
of Romish doctrines, not from writers of that Church, 
but from their own, it was a novelty, and it had great 
weight with him, to find now a man who gave, in the 
carefulness of his assertions, witness to his love for 
truth, pressing upon him, with an earnestness marking 
an appreciation of the importance of the matter, expla- 
nations of her doctrines as given by his own Church, for 
the avowed purpose of making good thereby his re- 
peated assertion, that such perspicuity of statement 
materially facilitated their refutation ; and that it was 
because they were vaguely understood that they were 
generally received. He could not help admitting, too, 
that Mr. R., by his skill in contrasting those doctrines 
with the proofs adduced in their support, had fairly jus- 
tified his assertion, that " the better they were known, 
the less they would be believed." He was himself the 
witness. And so uniform was the method thus adopted, 
first, of stating, then, of contrasting, the doctrines of 
the Roman Church with her own proofs of them, that 
Father M., though, at first, scarcely believing the pos- 
sibility of thus doubly using the Church of Rome for 
her own refutation, became, in the end, surprised at the 
facility with which he himself was enabled, by the use 



of this rule, to detect the wide disparity between the 
claims of his Church and the extracts which she gave in 
support of them. Once satisfied of the fairness of this 
test, and honest in its application, he speedily found 
that these pretensions fell before it rapidly as the ice 
melts before the warm breath of the kindly sunshine. 

But the whole value of this honest mode of procedure 
did not terminate here. Decisive so far as it thus went, 
it had yet another great advantage. No Roman Catho- 
lic will believe that his Church can venture to assert 
anything as a fart which is really not such. When, 
therefore, she pledges herself to the fact that her doc- 
trines were the doctrines of the primitive Church, she 
is believed. When, in support of this allegation, she 
adduces passages from early writers in which she asserts 
such doctrines to be contained, she is believed. To sup- 
pose her mistaken would not only shake her infallibility 
with many, but would likewise impeach her honesty. 
So that even with those members of her communion who 
are quite unprepared to extend her infallibility beyond 
matters of doctrine, and not to matters of fact, their 
belief in her honesty prevents them from admitting that 
she could, or would assert the universal consent of the 
Fathers, unless such was really a fact. They cannot 
admit any reason for such an assertion except its truth- 
fulness. But Mr. R.'s mode of procedure, which he 
used invariably, had satisfied Father M. that such uni- 
versal accordancy did not exist at all, and thus prepared 
him to receive, as the real explanation of the claim 
made to it, this — that the necessities of the Roman 
Catholic Church forced her to make it. At first ho found a 
difficulty in admitting any explanation of the claim to such 
accordancy but the truih, more or less, of the fact alleged. 
The only other expedient appeared to be, that of charging 
her with gratuitous dishonesty. This seemeJ unnecessary 
and unfounded. He did not see, at first, as lie did after- 
wards, that she was driven to make ihe assertion. For, 
as Mr. R. reasoned— 

" Prohibited, by her disparagement of private judg- 
ment, from putting it forward as a reliable mode of 
proof; excluded from appealing to her infaliibiiity where 
the question was as to its truth ; she had no option, 
b cause no alternative, but in asserting the who'e voioe 
of tradition to be corroborai ive of tie doctrines which 
she held. The siat inent was not, however, made because 
it was tiue, but because it was imperative for the main- 
tenance of her very exi tence as aChuich. It was no 
gratni ous and wanton fraud. It was the pressure of 
her necessities constraining her to make the statement 
wired di honesty has employed, and exigency otigiiiated. 
The falsehood of su h alleged accordance has, then, its 
source not in the fraud, but in the necessity of the Roman 
Catholic Church. Her exigencies have forced her to make 
an assertion which serves, in other hands, for her refuta- 
tion. '1 his, the only true explanation, is neither thought 
of nor allowed by the members of her communion. They 
will not tolerate an cxtimina kin indicating doubt of her 
hone-ty, which they confound with her necessities. And 
thus, with many among them, belief in her honesty pro- 
duces just the same effect as conviction of her infallibility. 
It prevents examination by supersed ng the u>e of ft. 
And for others, siill more erroneously, supplements tie 
lack of evidence which any candid examination would 
prove to eSFst." 

But Mr. R. had been aiming at something beyond 
the mere disproof of Romish claims. He eared but little 
that n en should cease to be Roman Catholics, unless 
they became possessed of truth as ihcy were convinced 
of error, lie knew full well there was but the one method 
of dealing so as toscrve withoui injuring them. The only 
way he valued, or ever emplov edofseeki'gtogct error otrt, 
was by first striving lo get truth in. Well would it be, 
indeed, if men who undertake the Romish controversy 
would r. member that their work should resemble the plan 
of philosophic reformation introduced h> Lord liacon. We 
niii-t not forget that here, beyond all else, theie is both* 
•' reiiaiiruiio umgn »" and a " /'B/vJ ilesli uens ' — a pulling 
down of the old error, and a building up of the new truth. 
Mr. R. never swerved from this golden canon. If his 
first step was to establish the disparity between her own 
doctrines and her own proofs, and so use the Church of 
Rome for her own refutation, his second, and his main 
one, was to exhibit these doctrines in th< ir contrast with 
the Word of God. This was the antagonism which he 
mainly sought to establish. Truth itself was ever his 
wedge and lever ; with it he worked for entrance and for 
progress. 

'• It has," he used constantly to say," " an expansive 
as well as an expurgative power. Wherever it makes a 
vacuum there it fills it, and occupies the heart which H 
empties. The vine which God brought out of Egypt, 
and planted in Canaan, made room for itself, and, by 
detruding the wild vines, filled the land. Truth is in 
itself expansive, and, wherever it takes hold, can only 
expand by occupying the place of error. It is the inner- 
most of two concentric circles, expanding with constantly- 
increasing radii. Man's soul was never meant to be 
an exhausted receiver. If you attempt it, you make an 
infidel of a Roman Catholic. Empty it only by filling 1*. 
Let in the fresb stream of pure air, and it will fouee 
the bad out. 1 hare sometimes watched water dropping 
on a sanded floor, and, as it got under the dust which 
floated on Us surface, I used to think, when looking «a 



